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Abstract 
This study is on the perception of the Temuan community towards changes in their social-cultural and the economic 
aspects of their life. Findings showed a mixed result where the Temuans are quite satisfied with the planned housing 
environment but at the same time they are not very happy with the lack of practice on their culture due to certain 
constraints. Findings from this study showed that although they claim to be satisfied with their present living 
conditions, they also felt unhappy with the possibility of the their culture being slowly eroded when the younger 
generation prefer the modern lifestyle. 
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1. Introduction  
Physical and economic development in Malaysia has brought about changes in the socio-economic 
characteristics of the population regardless of the different ethnic groups. The stark changes in these 
characteristics can be seen in the urban areas where many of the urbanites have high educational 
qualifications with better occupations and incomes compared to their rural counterparts. This led to the 
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sophisticated lifestyles, better housing and a varied choice of recreational and leisure activities. But there 
is also a fraction of the population who did not fully embrace the improved socio-economic condition due 
to their socio-cultural heritage. There may be historical reasons such as their accustomed lifestyle and the 
`marginalization’ issue surrounding the socio-economic status of the Orang Asli. The Temuan community 
in Bukit Lanjan may be living in a planned and improved environment but there is evidence of social-
cultural changes that may cause dissatisfaction amongst the residents of this community.  
There had been news reports, magazine articles and web-sites that portray the social, economic and 
political perspectives of the life of Orang Asli in Malaysia. Reports had shown the positive efforts of the 
Malaysia Government to improve the social and economic aspects of the Orang Asli while there were 
also reports from magazines and websites that paint a negative picture of the Malaysia Government in 
marginalizing the Orang Asli. It is very unfair to criticize the good efforts of the government that has for 
many years developed and implemented plans and policies to improve the living conditions of the Orang 
Asli. But it is also important to review such plans and policies in the inquiry of the problems and issues 
that had cropped up during the implementation process. Any criticisms should come together with 
suggestions that could aid in improving the well-being of the Orang Asli.  
2. The Temuan Community 
The Temuans of Bukit Lanjan used to live in a kampong-like settlement surrounded by natural green 
surroundings of hills of lush trees and plants and streams of fresh water. They used to gather food, fish, 
play, plant on this large area of undisturbed land until the urban development encroached into their living 
habitat. It must be emphasized that although the settlement was not a planned settlement they are already 
exposed to modernization and city life because they live on the fringes of Petaling Jaya. But soon the 
government and developers saw the need to develop more land to expand their city. The developer 
responsible to develop the study area is Saujana Triangle Sdn. Bhd. which is under the MK Holdings 
Berhad. Thus the Temuan became the victim of a relocation exercise where the original village was 
developed and the whole settlement was transformed from an idyllic green kampong to a geometrically 
planned housing estate.  
Generally the Orang Asli in Malaysia also known as the indigenous people, have settled here long 
before the coming of Parameswara who became the first Sultan of Malacca in 1409.  In Malaysia, Orang 
Asli is found only in Peninsular Malaysia. The Department of the Welfare of Orang Asli (JHEOA) 
showed that the Orang Asli population totaled only about 149,312 people which is only 0.5 percent of the 
total population in Malaysia (JHEOA 2002). There are three main ethnic groups of Orang Asli in 
Malaysia and they are the Negritos, Senoi and Proto-Malays. From the 3 main groups, the largest group 
are the Senois with the total population about 54 percent, the Proto-Malays about 43 percent and the 
Negritos about three percent. The Temuan is one of the six sub-ethnic groups belong in the Proto-Malays 
group. The Orang Asli make up of less than one percent of the Malaysian population which means that 
they are the minority group. From 1991 Malaysia Census, the majority of Orang Asli which is 88.7 
percent lives in rural areas while balance of them live in major or small towns. Orang Asli has been 
engaging in occupations related to agriculture or forest resources traditionally and historically. They 
usually involved in hunting and gathering of forest products. 
In 1991, the literacy rate for the Orang Asli was 43 percent compared to the national rate of 86 percent at 
that time. They have an average life expectancy of 53 years (52 for male and 54 for female). Apart from the 
poverty rate among Orang Asli being 76.9 percent, in addition to this high rate, the Statistics Department of 
Malaysia has classified 35.2 percent of the population as being "hardcore poor". The majority of Orang 
Asli live in rural areas, while a minority have moved into urban areas. According to Lim (1997) the issue 
of development of the Orang Asli have somewhat been related to the failure of some development 
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projects. On one hand, some felt that the Orang Asli should not be forced to participate in development 
projects but be left alone to maintain their traditional socio-economic and cultural way of life. On the 
other hand, there are those who feel that as a nation developed the Orang Asli have equal rights to enjoy 
the benefits of the development and hence should be encouraged to gradually integrate into the main 
stream of national development. 
Table 1. Population of Orang Asli , (2000) 
Negrito/Semang Senoi Proto-Malays 
Bateq (1,519) Semai (34,248) Jakun (21,484) 
Jahai (1,244) Temiar (17,706) Temuan (18,560) 
Kensiu (254) Mah Meri (3,503) Semelai (5,026) 
Lanoh (173) Jahut (2,594) Orang Kuala (3,221) 
Mendriq (167) Semoq Beri (2,348) Orang Seletar (1,037) 
Kintak (150) Che Wong (234) Orang Kanaq (73) 
3,507 60,633 49,401 
 
The history of the settlement of Temuans of Bukit Lanjan was interesting in that their forefathers had 
been relocated before not once but a few times. Information gathered from the exhibition posters in the 
Museum of Orang Asli in Desa Temuan, showed that the history of their first known settlement was in 
Bukit Nenas in Kuala Lumpur and then they moved to Bukit Aman also in Kuala Lumpur. After that they 
moved to the surroundings of Bukit Lanjan like Segambut, Sungai Penchala and nearby Bukit Kiara. In 
Segambut they lived amongst the Malays and in Bukit Kiara the Temuans planted rubber trees. They 
moved out of Sungai Penchala when the Malays started to move in and build houses there.  The 
government then took some of the land in Segambut to built a new highway and a toll plaza thus the 
Temuans and the Malays were given compensation and again they moved and this time to Bukit Lanjan. 
All their settlements were situated near hills thus the name `bukit’ which means hill. Their village was 
built at the foothills of Bukit Lanjan while they planted fruit trees and other plants on the hill and around 
it. This time the state government decided to move them again when they want to expand the urban 
fringes and built expensive homes and commercial centres. Every time they moved they have gone 
through some changes in their lives but the last relocation was the most profound in that they no longer 
live in a traditional village but in a modern, planned housing estate. Respondents from the in-depth 
interview said that the Temuan people are just like the Malays only that they are not Muslims. They are 
shy people and that even before the relocation they like to keep to their own clans. Their community life 
do not represent Tonnies’s Gemeinschaft model of community life. They plant and gather food only for 
their own clan without bothering other clans. And even after they moved to Desa Temuan, they continue 
to live like that. One school teacher laments the social condition and in his own words (translated); ` you 
live your own life, I live mine’. 
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Fig. 1. Model showing Desa Temuan in Damansara Perdana near Bukit Lanjan in Petaling Jaya, Selangor. 
3. Housing In The Context Of Urban Development 
A house is considered as a provider of shelter from the elements, is essentially a family place with 
which the connotations of home run deeply in the human psyche (Podger 1982). It represents shelter from 
not only physical elements, but also social, spiritual and psychological. Podger also stresses that a house 
is also a claim to a particular position in society. It provides to its main occupant the title of head of a 
household. Its facade and front fence reflect the image of the occupants, and gives a social status to them. 
He explained further that a house cannot be considered separately from the land it stands on, and the 
location of the house determines access to the services of the city, or access to farm and markets and also 
determines the class and the status of its occupants. The success of housing projects depend largely on the 
access of each house to work, shops and schools, and on the identity of neighbourhood around it. The 
house represents a financial surety against the future by being a place where wealth and items of value 
accumulate regardless of the nature of tenure. 
Chokor (1993) also explains that the house is a protective shell of the family but perhaps much more 
fundamentally, a unit of socio-physical space where the family identity is most effectively represented, 
symbolized and preserved. He argues that for all man’s range of spatial movements, journeys, economic 
activities and as well as social exchanges and interaction, the house is both a point of return and refuge or 
centre of existence/reference for the family or household group. 
Both Podger and Chokor view the house as more than just a shelter or refuge, and not only for an 
individual but for a family. They look upon the house a starting point for social and economic activities 
which linked to other similar activities in other places. Thus the concept of the house is similar in some 
aspects like the concept of family. Just as the family is the core of the society, the house is the core of the 
socio-economic development. Rapoport (1980) pointed out that housing has been approached as a 
product, as a commodity, as a process, as a place (including such concepts as the expression of identity, 
self-worth and status of the inhabitants), as territory, as private domain, as a ‘behaviour setting’ (a unit of 
analysis in ecological psychology), or as the response to a set of purely functional requirements (as a 
BUKIT LANJAN 
DAMANSARA PERDANA 
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locus of activities). He noted that the definition of housing, that is the matter of its meaning, has been 
neglected ‘possibly because, since we all live in housing, we feel that we know what dwellings are’. In 
the Dictionary of Human Geography (Johnston et. al 2000), housing is defined as a form of shelter, a 
refuge, a welfare service, an investment and a gateway to jobs, services and social support. In most 
societies, housing is available both according to need (in areas where housing provision is an element of 
social policy) and according to the ability to pay (where housing policy is more directly geared to market 
principles). This definition enlightened us to the reality of the provision of housing in a market economy 
where only those who can afford will pay the market price and those who cannot afford will be 
subsidized. 
4. Social Change And Modernization 
Social change is the transformation of culture and social institutions over time. Manciones (1999) 
posits that social change is inevitable. Although some societies change faster than others, hunting and 
gathering societies change quite slowly. And that material culture change faster than non-material culture 
such as ideas and attitudes. Social change is also controversial. It yields both good and bad consequences. 
Changing social patterns give rise to both celebration and backlash as people disagree about how we 
ought to live.  
Johnston (2000) said that modernization is a process of social changes resulting from the diffusion and 
the adoption of the characteristics of expansive and apparently more advanced societies through societies 
which are apparently less advanced. Modernization involves social mobilization, the growth of a more 
effective and centralized apparatus of political and social control, the acceptance of scientifically rational 
norms and the transformation of social relations. But modernization also entails the disappearance of the 
small peasant (the majority) and the transformation of the remaining minority into totally different social 
and economic beings (Berger 1979). 
Maciones’s (1999) four dimensions of modernity showed that (i) there will be a  decline of small 
traditional communities where social life revolved around family and neighbourhood, (ii) the expansion 
of personal choice where members no longer view their lives as being shaped by forces beyond human 
control – gods, spirits or simply fate; but come to see their lives as a series of options call 
individualization (coined by Berger 1977), (iii) an increasing social diversity which promotes a more 
rational, scientific world view as tradition loses its hold and people gain more and more individual choice; 
as cities grow so will the expansion of impersonal bureaucracy, and the social mix of people from various 
backgrounds combine to foster diverse beliefs and behaviour and (iv) modern people think more about the 
future orientation and growing awareness of time while pre-modern people still linger in the past.  
5. Methodology 
A case study of the Temuan community was located in the planned resettlement of Desa Temuan in 
Damansara Perdana. A sample of 23 percent of residents in the study area was randomly surveyed using 
the questionnaire inquiring the social-cultural practices before and after the resettlement programme. 
Table 2 shows the number of respondents surveyed using the questionnaire which are 27 percent from the 
detached houses and 17.7 percent from the apartment units. The total percentage of respondents from the 
study area is 22.7 percent. 
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Table 2. No. of Sample 
Types of House Units in Study Area No. of Respondents % 
Detached Houses 147 40 27.3 
Apartment Units 130 23 17.7 
Total 277 63 22.7 
 
The sampling technique used was the stratified random sampling where houses were identified in 
blocks of detached houses so as to cover all the blocks in the housing area. Respondents in the apartment 
units were also selected from each floor in order to get a fair representation of the population. One way of 
measuring indicators would be using the Likert scale varying from one to five or one to seven.  Another 
way of effectively acquiring satisfying data would be using the `in-depth’ interview. This technique needs 
experience and skill and although it is time consuming it will reward the research with valuable data and 
information. The in-depth interview was also carried out after the first socio-economic survey and the 
number of respondents interviewed was seven. No questionnaire was used for this interview but there was 
a list of questions which were used as a guide and these were based on the theme of modernization and 
marginalization. The interview was very casual, more like a conversation and the interviewer must have 
the skill to listen and empathize with the respondent’s feelings. This is to encourage the respondents to 
open up, and be comfortable to express their feelings and problems. Data and information were analyzed 
according to the type of survey; i) the SPSS software for the questionnaire survey and ii) the Grounded 
Analysis for the in-depth interview.  
6. Analysis And Synthesis 
The acquired data and information from literature, observations, socio-economic survey (inclusive of 
opinion and perception survey) and the in-depth interview are analyzed and synthesized to get a clearer 
picture of the effects of the resettlement program towards the social-cultural characteristics of the Temuan 
people. 
6.1. The New Housing Area 
The resettlement area is located in Desa Temuan, Damansara Perdana in Petaling Jaya, Selangor. 
Generally, Desa Temuan is the planned settlement for Orang Asli community in Bukit Lanjan Forest in 
Mukim Sungai Buloh. The total area for the settlement of Temuan ethnic group is about 45 acres. The site 
area is under Majlis Bandaraya Petaling Jaya (MBPJ). This is one of the places in Selangor where 
aboriginal people lived in a modern and planned housing estate area.  
Basically, there are two types of housing in Desa Temuan which are bungalow houses and apartment 
buildings. The bungalows were given to the eldest person in the family while the apartments are given to 
their children who already have their own family. The total settlements in the study area are about 147 
bungalow units and 130 apartment units. Apart from these houses, they are also given other units of 
houses in Damansara Damai dan Desa Riang as part of their compensation scheme. Those houses are for 
renting purposes and they collect rent as part of their income. There are some facilities provided here such 
as three units of shop-lots, a multi-purpose hall, a museum and cultural hall, a surau, kindergarten, 
playground, football field, primary school and library. There is one access into this area and the condition 
is good. The public bus does not enter study area but the bus stop is within walking distance. Although 
their housing estate which is called `Desa Temuan’ looks very peaceful and hidden from the hustle and 
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bustle of the city, it is actually only seconds away from the chaotic commercial centre of Damansara 
Perdana. Furthermore the housing community has been slowly invaded by `outsiders’ such as the 
mainstream locals and immigrants who rent houses and apartment units from the Temuan community. 
 
        
 
 
 
 
 
 
 
 
Fig. 2. The housing layout for the bungalow lots and apartment units (within the red boundary line) in Desa Temuan 
6.2. Educational Well-being  
In traditional and peasant society, there is very little opportunity to go to formal educational 
institutions. Although they can learn basic living skills like hunting, planting, fishing, cooking and others 
from their elders, they lack the formal education training. The data showed that in the study area 79 
percent of the respondents were educated from the formal education system. The opportunity for the 
Temuans to access educations is far better than other Orang Asli living in remote and isolated areas. 
Living in villages on the fringes of an urban centre made it accessible to government schools. Yet upon 
further analysis many of those schooled stopped at either primary school (Standard 6) or until Form 3 of 
secondary school. The findings from the in-depth interview reveal many unsettling issues regarding 
education such as the reluctance of the children to go to school, parents not exercising their parental 
authority and lack of self motivation. The Malaysian government places a high priority on the education 
of its citizens especially the Orang Asli because education is a good medium to bring the Orang Asli into 
the mainstream society. Therefore the resettlement scheme is provided with a tadika (pre-school), a 
primary and secondary school that are also used by other communities. 
Analysis on the usage of these schools showed that many of the young generation of the Temuan do 
not like to go to school. They prefer to stay out very late at night and sometimes do not go back to their 
own houses to sleep. It has been known that the old ways of the Orang Asli has no need for formal 
education. The way of life of the Orang Asli is so relaxed and unregulated.  And even when their children 
go to school they complained of being made fun of by other ethnic groups. The biggest problem relating 
to education is lack of awareness of the importance of going to school and completing their education. 
JHEOA organized many short courses and seminars for this community in encouraging them to equip 
themselves with skills and qualification. Like one respondent said, `if the government does not do 
anything for the Orang Asli, then people will blame the government….but there is a lack of awareness 
amongst the Temuan people’. 
6.3. Economic Well-being 
The survey data for the household income is not very accurate because information regarding their 
income from house rentals did not emerge until the second interview. They presumed that household 
income only acquired from holding a salaried job. There are 49.2 percent of the respondents who earn 
between RM301-RM661. And 41.3 percent earn between RM662 to RM1000 while 7.9 percent earn less 
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than RM300. Only 1.6 percent earns more than RM1000 (1 respondent).  It is obvious that the 
respondents do not earn a large salary because most of the household earn less than RM1000. In 
Peninsular Malaysia, anyone with an income of less than RM720 a month is eligible for financial 
assistance because that amount of income is considered insufficient to meet the needs of the family. 
Therefore if we are to consider this data as true then most of the Temuans interviewed is considered poor 
as had been claimed by JHEOA and also other sources of literature.  
Upon analysing information from the in-depth interview, most of the Temuans are struggling to make 
ends meet. Most of those who received compensation have used up all the money and now have to rely on 
the rent collection of the houses given to them. The older respondents complained that they have 
problems in securing jobs because they have little or no educational qualifications. Furthermore they no 
longer own any fruit orchards where they can plant and gather fruits to sell. They do not know what to do 
and from their responses there were hints of frustrations and anger. It seems that trying to make a living is 
one of the biggest problems for the Temuan living in Desa Temuan. 
6.4. Family Well-being 
The average number of persons in a household living in detached houses is four while in the apartment 
units is three. Although the average number is low there are cases of eight people living in the detached 
houses and in the apartment units but the number is small. Traditionally, the Orang Asli being an 
agricultural community likes to live within the extended family system and this is still being practised in 
the study area. Almost 50 percent of the respondents in the detached houses have between six to 10 
persons living in their houses. In this case the Temuans still maintain the extended family system for their 
family lifestyle which is rather good. The extended family has elders living with them and this somehow 
or rather is good for the dissemination and continuation of traditional values and rituals for the younger 
members.  
On the other hand, it was found that there are other reasons for some of them to live together within 
the extended family system are; i) they want to save their expenditure and ii) to rent out their own housing 
unit. The rent for the bungalow house can fetch as high as RM1200 to RM1600. So there can be more 
than one married couple living in a bungalow house which includes married siblings or married children. 
There are cases where Temuan children who are eligible for apartment units decided to live with their 
parents and rent out the apartments to mainly the Bangladeshis and other immigrants. It was found that 
the members of the Temuan family do not like to live far apart from their parents. 
7. Changes In Social and Cultural Practices 
Social-cultural practices of any society depend on the desire of the members to continue practising 
them and the resettlement program affect of such practices. This is the true of the Malay culture where the 
practice of dancing the joget lambak and ronggeng during weddings is slowly dying. The same can be 
said of the practices of the Temuan people and the following table will show the level of these practices.  
Table 3 shows that there are three types of social-cultural practices that are greatly affected after the 
relocation exercise which are the ritual dancing, the gotong royong (community cleaning and helping) and 
the usage of the dukun for healing purposes. The relocation exercise did a lot of damage to the ritual 
dancing ceremony that is usually held during the engagement and marriage ceremony. Before the 
relocation, the ceremony is incomplete without the dance. This ceremony was held for three days and 
during this time they will dance their traditional dances like the Siamang Tunggal, Kapal Terbang and 
others. After the relocation program, the ceremony was held only for one day with just a feast and a 
karaoke session. The discontinuation of such practice is due to several reasons; (i) influence of modern 
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cultures (ii) lack of cooperation from the Temuan community and (iii) lack of cooperation from the 
Temuan’s committee in charge of traditional customs and rituals (Majlis Adat).   
Table 3. Percentages of Cultural Practices by Respondents 
Practices 
 
 
Before Relocation After Relocation 
Rare Seldom Always Rarer Seldom Unchanged 
Marriage Custom 0.00 1.59 98.41 3.17 1.59 95.24 
Ritual Dancing 0.00 1.59 98.41 52.38 17.46 30.16 
Gotong-Royong 
(Community clean-up) 
3.17 0.00 96.83 26.98 44.44 28.57 
Post-Natal Custom 0.00 3.17 96.83 3.17 4.76 92.06 
Funeral Rites 0.00 1.59 98.41 0.00 6.35 93.65 
Dukun 
Traditional Healer 
0.00 11.11 88.89 42.86 22.22 34.92 
 
Modern influences such as the usage of musical bands and later the karaoke audio system have taken 
over the dancing customs of the Temuan. Customary dancing used to drag on until early mornings and 
this also involve a lot of heavy drinking of alcoholic beverages. A couple of respondents from the in-
depth interview reveal that the Temuans like to drink during the dancing ceremony. Neighbours inside 
Desa Temuan are disturbed by the noisy party and called the police. This has limited the merry-making 
only until 12 midnight. Whether they like it or not, the Temuans had to adjust their traditional practices to 
the new physical and social environment. The service of the dukun is no longer popular with the Temuan 
and they prefer seeking modern medical treatment from clinics and hospital. The JHEOA provided a 
modern hospital catering especially for the Orang Asli and is located in Gombak. Although it is not near 
to Desa Temuan, it is favoured because the treatment is free and the medicine is heavily subsidized. 
7.1. Perception on the Changes in Cultural Practices 
The perception of respondents is used to measure the changes in the norms, values, attitudes and 
practices towards the customs, rites and rituals of the Temuans. Table 4 shows the percentage of the 
respondent’s perception towards the various cultural practices. About 70 percent felt that there are a lot of 
changes towards their marriage customs, while 41 percent felt that many of the Temuans have changed 
their attitude towards getting healing treatment from the dukun. This indicated that the Temuans have 
shifted their beliefs and trust from the old practices to the new scientific medical treatment. Although 
there is a shift in the above practices there are still many who think that their customs are still unchanged. 
The Temuans were also asked about the problems of practising their customs and 68 percent said that 
there are problems.  
The analysis of the in-depth interview showed that culturally the Temuans have not changed much 
after the relocation. The way they live, they dress, they socialize are still the same. They are exposed to 
modernization even before they were relocated only that they did not embraced modernization as they 
still live in traditional surroundings. But when they were relocated the major changes they felt were the 
physical changes in their housing environment; the concrete houses instead of the wooden houses, the big 
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tar roads, the street lights, the school and the massive concrete jungle made up of the condominiums and 
the shop offices surrounding their housing area. 
Table 4. Perception of Changes in Cultural Practices 
Culture Practices 
% 
Unchanged Slight Changes Big Changes 
Marriage Customs 27.0 3.2 69.8 
 Dukun (Healing Treatment) 42.9 15.9 41.3 
Customary Dances 41.3 22.2 36.5 
Gotong-Royong  (Community Clean-up) 47.6 30.2 22.2 
Birth and Post Natal Customs 0.0 87.3 12.7 
Funeral Customs 88.9 1.6 9.5 
8. Problems Experienced By Respondents 
There are problems faced by the respondents before the relocation exercise but as the following table 
suggest, these are not so worrying. The focus is now whether there are major problems faced by the 
Temuans after they had relocated. Table 5 showed that the perception of problems had increased and what 
was previously a small problem has now become a major one. The list of problems that were considered 
major according to the respondents are (i) paying bills (ii) involving the Temuan’s Customary Committee 
(iii) public transport (iv) practising and maintaining their culture (v) finding jobs and the effect of external 
influence towards their culture (vi) truancy, financial and other ethnic problems and (vii) crime.   
Table 5. Perception of the degree of problems experienced by the respondents before and after relocation 
No. Problems 
Before After 
A Problem Major Problem 
1 Paying Bills 5.0 52.5 
2 Residents’ Committee /Lembaga Adat 0.0 45.0 
3 Public Transport 20.0 35.0 
4 Orang Asli Cultures 0.0 30.0 
5 Surrounding Effects On The Cultures 5.0 22.5 
6 Occupation 5.0 22.5 
7 Children's Play Truant 10.0 15.0 
8 Other Ethnic Problems  2.5 15.0 
9 Financial 5.0 15.0 
10 Crime 2.5 12.5 
11 Neighbourhood Communication 0.0 10.0 
12 Children's Education 17.5 5.0 
 
The relocation program had intentionally introduced the `modern style of living’ to the Temuans yet 
they are now living with more problems. The respondents claimed that they have a problem of paying 
bills especially for water and electricity. These practices are new and not part of their daily life because 
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previously they did not need any piped water and electricity. They are also not happy with the resident’s 
customary committee for their lack of cooperation and action to preserve and maintain their traditions and 
customs. Another reason is that some of them are unhappy with the consent of their leaders to let their 
village be relocated because this has started a chain of reaction that cannot be stopped that changed the 
way of their lives forever. 
The lack of public transport for their travelling needs is also a part of their problems. They have to 
walk outside their housing area to the Damansara Perdana commercial centre to get to the public bus stop. 
Another biting problem is the hardship to secure a good and stable job because of their lack of 
qualifications. Many of them did not finish their Form Five in secondary school thus limiting their scope 
of job hunt. Another problem that they are dealing with is the effect of external influence such as 
materialistic and modern lifestyles towards their culture especially towards the impressionable young 
Temuans.  
9. Conclusions 
The findings from the study have shown the resettlement scheme has affected some of the Temuan’s 
cultural and traditional lifestyle. Yet in other ways this community still maintained their traditional social 
lifestyle although they are living in a modern urban setting. Even with some hints of the characteristics of 
modern lifestyles such as the diversity of religion; the accessibility of formal education; the need of 
formal jobs; the decrease in cultural practices during weddings, childbirths and funerals; and the changing 
practices in their culture, the Temuan are still the same people as they were before relocation. They find it 
hard to adjust to the modern way of life especially paying the monthly household bills and the quit rent. 
They miss the old ways of occupation and find difficulty in getting jobs. The relocation program has 
hasten the process of modernization of the Temuans in terms of using electricity, public transport, modern 
medical treatment but at the same time has also marginalized them. The findings from this study have 
demonstrated that the elders are not coping well with life after resettlement and therefore have affected 
their well-being. 
In conclusion, any decision to plan and design new settlement for the Orang Asli must take into 
considerations the socio-cultural needs of the Orang Asli. They need to be able to live, play and work 
with nature. They need to be able to grow trees and plants, to be able to live and play within the natural 
environment such as hills, ponds, streams and rivers which is very important to them.  
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